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Publisher’s Note 


All praise be to Allah, and peace and blessings of 
Allah be upon His last Messenger, Muhammad, his 
Household and his Companions. 

We have great pleasure in presenting to our readers 
all over the world this latest work of the great Arabic 
scholar, Dr V. Abdur Rahim, titled Iththaqaltum. This is 
not an annotated text of the Glorious Quran like his 
previous works. This book discusses some Quranic 
words with some phonetic or morphological 
peculiarities. As the explanation of these peculiarities 
is not readily available to English-speaking students of 
the Glorious Quran, this book assumes great 
importance to them. 

We earnestly hope that students of Arabic who have 
already completed the author's Madinah Arabic 
Programme and have read his annotated texts of the 
Glorious Quran will immensely benefit from this book. 

We thank Allah subhanahu wa ta c ala for helping us 
to publish this book, and hope He will continue to help 
us to publish books which facilitate the learning of the 
language of the Glorious Qur’an. 

Chennai, H. Abdur Raqeeb 

17 March 2015 General Secretary 

Islamic Foundation Trust 
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Preface 


All praise belongs to Allah, the Lord of the 
universe, and peace and blessings of Allah be upon the 
last of His Messengers, our Prophet Muhammad, his 
Household and his Companions. 

This book has a strange name. Iththaqaltum 
( f^-La \ — j t ) is one of the Quranic words with some 
morphological peculiarities whichh I have discussed in 
this book. There is copious material in Arabic dealing 
with such phonetic and morphological peculiarities, but 
very little in English. This book, I hope, will fill this gap 
in sha’ Allah. 

As my aim in such works is to bring the readers 
closer to the Glorious Qur'an, and to teach them as 
many Qur’anic words and grammatical patterns as 
possible, I have given in this book also copious 
Qur'anic quotations to illustrate grammatical points. In 
order to benefit from these materials to the utmost, the 
reader is advised to read the ayat in full and in their 
contexts using a good translation of the Qur'an like A 
Word For Word Meaning of the Quran by Dr M. Mohar 
Ali rahimahullah which has copious lexical and 
grammatical notes. 

In conclusion, I thank Allah subhanahu wa ta c ala for 
helping me to write this book, and sincerely pray for 
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His help to serve the language of His Glorious Book 
better. 


jjA\ yj}\ oil it af, 


’Our Lord! Accept (this) from us, for You, You alone, 
are the Hearer, the Knower.' (Q2:127) 


Madinah, V. Abdur Rahim 

20Jumada 1-Akhirah 1436 AH 
09 March 2015 CE 
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Notes on indicating the abwab of 
mujarrad Sc mazld verbs 

The abwab of the mujarrad verbs are indicated thus: 


(a-u) 

(a-a) 

CrW (a-i) 

jiT (u-u) 

^ ji*> V (i-a) 

> * 

M 

e abwab of the mazld verbs are 

indicated thus: 

- 

vi 

J-^ ii 

vii 

Jpli iii 

x 9 

J«a' viii 

iv 

ix 

J&v 

Jik-i x 


A verb is mentioned in the madi followed by its 
masdar. The mudari c is mentioned only when it has 
some abnormality. 
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Notes on Abbreviations 


Q stands for the Glorious Qur’an, and is used in 
referring to an ayah, e.g.: 

Q2:17 means: Surah No 2, and ayah No 17. 

N stands for Notes. Reference to the Notes is 
provided in the main section in this way [N:#]. 

D stands for my book Durus al-Lughat al- 
‘ Arabiyyah . D3:28 means: Durus al-Lughat, Part 
3, Lesson 28. 
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Prof.: 

Students: ti&’jij <&' j 

Prof.: You are all welcome to my new lectures in which I 
propose to deal with some of the lesser-known features 
in Qur’anic Arabic in the domains of phonology and 
morphology. 

Hamzah: I am sure these will be very interesting 
lectures, Sir. 

Prof.: And instructive too, in sha 3 Allah. So let's get 
started. My lectures will be based on your questions. 
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LECTURE ONE 


Jitf' and Similar Verbs 


(1) 


Abbas: Sir, I have a question. I am not able to figure out 

, ' f 

the exact bab of the verb Will you please shed 


some light on it? 

Prof. : This verb occurs in the following ayah of Surat 
al-Tawbah : 


0 you who believe! What is the matter with you that when 
it is said to you, 'March forth in the Cause of Allah', you 
cling heavily to the earth? Do you prefer the present 
life to the Hereafter? But little is the enjoyment of the 
present life compared to that of the Hereafter. 




(Q9.-38) [N:1] 
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It is originally which is a — > (vi) from 

A s A Ao s As 

tAfiJ Jiij JiJ (u-u) meaning 'to be or become heavy’ as in 
the following ayahs-. 




As for one whose scales are hea vy (with good deeds), he 
will have a pleasant life. 

(Q 101:5-7). 

X ✓ / 

The mudarf of J i' — 5— ? - as you know - is 



In a bid to economize the effort, the fathah 


of the letter O is omitted, thus reducing it to 

A * * 

Ji' *-U. [N: 2]. As a sakin O is followed a & both 

of which are dental sounds, assimilation takes place, 
and the O is changed to After this omission and 

J / 

assimilation, the word becomes Jib— —4 — ■>. Now, a new 

wadi is formed from this wudan by way of back- 

✓ ✓ £» 

formation, and this new wadi is Jil— — j'. As the first 

letter is sakin, a hawzat al-wasl is imported to facilitate 
its pronunciation. [N:3] 

One can feel that the phonetic sequence ' J' where a 

sukun is followed by a long fathah, and the heavy 
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consonant ^ is doubled resulting in a lingering effect, 

more effectively suggests the idea of clinging to the 
earth coupled with an unwilling effort to get up than 

the original sequence 1 — — — l 

Ahmad: Oh! What a beautiful explanation, Sir! <&l Siljsr 



(2) 

Umar: Sir, I suggest that you explain all the Qur’anic 
verbs which have undergone this kind of change. 

Prof.: That is an excellent idea. I will do that in sha’ 
Allah. 

To be able to fully understand this phonetic change, 
you must have an idea of syllables, and I shall briefly 
explain to you what a syllable is. 

A syllabe is part of a word with one vowel, and one or 
more consonants. The word for example, has one 

syllabe, but <£& has two, and has three, (min+ka, 
min+ku-f ma). 

Syllables are either short or long. 

a) A short syllable is made up of a consonant followed 

* 

by a short vowel, e.g.: L« — rf . It consists of three short 

syllables: ku+ti+ba. 

b) A long syllable is of two kinds: 

1) a consonant followed by a short vowel which in turn 
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is followed by a consonant, e.g.: j — -* (m+i+n); 
1— ft. a 1 *>'j (w+a+s; t+a+q; b+a+1; t+u+m). 

2) a consonant followed by a long vowel, e.g.: ^ — ijj'j 

(z+a; r+u; n+I). 

I hope you have understood this. 

Bilal: Yes, Sir. 

Prof.: The phonetic change 1 have explained to you 

✓ + 9 

with regard to J-Ml takes place mostly in the two babs 

and J — because in the mudari‘ of both these 

babs two short syllables are followed by a long one. The 
speaker tries to reduce the number of syllables to 
minimize the effort of the vocal organs. The best way to 
do this is to drop the vowel of the second syllable which 
leads to combining the first and the second syllables 

into one: (J * — ) ft « (short + short + long) 

o , 0 / 

becomes » i - ft „ 7, . » (long + long). In the same way 

X ✓ 

1 .1 ft .. a ., f (short + short + long) becomes 1 ■ -ft - i f 
(long + long). 

There is another verb from bab J— PliJ which has 

^ ^ 9 

undergone the same phonetic changes as J 9 ' — j'. 

Who can guess what it is? 

Hamzah: Sir, I think it is jbf 

Prof.: Exactly. It occurs in the following ayah : 


16 



And remember when you killed a person, and disputed 
over it, but Allah was to bring out that which you were 
hiding. 

(Q 2:72) 

This is bab from (a-a) meaning ’to push, 


to avert, to repel’ as you can see in the following ayat : 


SJ &\ 



And it shall avert the punishment from her if she bears 
witness four times swearing by Allah that he (her 
husband) is telling a lie. 

(Q24:8). [N:4] 



Those will be given their reward twice because they are 
patient, and repel evil with good, and spend out of 
what we have provided them with. 

(Q 28:54). 
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Say (to them , O Muhammad), 'Avert death from 
yourselves, if you speak the truth'. 

(Q3:168). [N:5] 


J-&1 J tyi-J (vi) means 'the people disputed in 

the matter of the murder 1 . This meaning comes from 
the fact that each one suspected of involvement in the 
murder tries to repel the suspicion from themseleves, 
and push it to the other. 

Now, just as we have seen in jI, the mudari c 



becomes s — J, 


and after assimilation, 


O' 


& 

and a new madi 'jb' is formed from it. 


I hope this is clear. 

* o A 

Umar: Yes, Sir. It is crystal clear, 


(3) 


Prof.: We will now turn our attention to verbs belonging 
to hah J which have undergone these phonetic 


changes. 

Bilal: Sir, I think is one these verbs. 

Prof.: Exactly. This verb occurs in Surat al-Ma 5 idah, 
Here is the relevant part of the ayah : 


i>j4K Ci- 
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And if you are in a state of janabah (due to seminal 
discharge ) 1 purify yourselves. 

(Q5:6) 

This is bab (v) from (a-u/u-u), meaning 

'to be or become pure'. The madl is j— J, and its 
mudari c \% j " fa -g — d. 


As we have seen before in the case of bab J—p-Uj, the 
verb j $ W 7 » loses the fathah of the second letter 
and becomes j - ■■ ^ ■ Ja— > . After this, the letter O is 
assimilated to the and as a result of this, the verb 

f a ? 

becomes j . ■ .$ ■ a — d- And the a/ur from this is 
Hamzah: Very interesting, Sir. 


(4) 


Prof.: Who can give me another verb of this kind? 

Umar: I guess C « ■ — dj' is one of them. Am 1 right. 

Sir? 

Prof.: Yes, you are. Thank you. 


1 - It also includes coitus not resulting in seminal discharge. 
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adorn, to embellish 1 . The mujarrad form of this verb 
has not been used in the Glorious Qur'an, but its 


masdar 2 — bj occurs in several ay at. Here are some of 
them: 


Wealth and children are the adornment of the present 
life, but the abiding good deeds are better in your 
Lord's sight for reward and a better ground for hope. 
(Q18:46). 

Here is a part of a very beautiful ayah : 



Know that the life of this world is nothing but sport and 
diversion and decoration ... 

(Q57:20). [See the complete ayah in N:6]. 

The expression 2 — d (literally, the day of 

decoration) means a festival. When Pharaoh asked 
Musa — S' * — to suggest a day when Pharaoh's 

magicians can display their magic, Musa " j — %) 




said: 
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He said, 'Your appointment shall be on the Day of the 
festival, and that the people shall be gathered in the 
forenoon. ' 

(Q 20:59). 


But the verb form extensively used in the Glorious 
Qur'an is the second bab L-j— 9 — {J jfj which has the 
same meaning as the mujarrad form, but, of course, 

" i t / / 

J— *9 denotes extensive and intensive action. Here 

are some ayat wherein it is used: 



We have placed in the heaven constellations and 
beautified it for the beholders. 

(Q 15:16) 



By Allah! We certainly sent (messengers) to the nations 
before you, but Satan made their deeds attractive to 
them (the people), and today he is their ally, and for 
them is a painful punishment. 

(Q16:63). 


Now we come to 



which is bab (v), and so it is 
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the of j ij, and means 'to be decorated'. Its 

is j — ij— 5— J. If the fathah of the second letter is 
omitted, it becomes j Ij—s— j, and as we have seen 


before, the Ci is assimilated to the j resulting in 


j Tj— j. A madl is formed from this new mudari e 

which is j — ij'. And this is the form which occurs in the 
following ayah : 





/ 








The example of the present life is but like water which 
We send down from the heaven , and the vegetation of 
the earth mingles with it - from which men and cattle 
eat - till, when the earth has taken on its glitter and has 
been fully adorned, and its people deem that they have 
all the powers of disposal over it, there comes to it Our 
Command by night or by day, and We make it as a 


1 - For see D3:22. 
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harvested (field) as if it had not flourished yesterday. 
Thus do We explain the signs in detail for a people who 
reflect. 


(Q10:24) 

Bilal: That was a masterly exposition, Sir. 




Prof. : 2% 


(5) 


Abbas: Sir, I think the verb O j — ■■ W >1 is also from bab 

(v). 

- / 

Prof. : Yes, you are right. The verb *— » j — * — means 

'to consider someone or something bad omen, to augur 
ill of someone or something 1 . As you can see, this word 

is connected to meaning a bird. The pre-Islamic 

Arabs used birds for divination. Before undertaking an 
important task, they would create disturbance near a 
tree with birds sitting on it, and from the direction the 

birds took in their flight, they would decide whether to 

* ✓ 

go ahead with the task or cancel it. Thus the word 
came to mean a bad omen. [N:7]. 

Here is the relevant part of an ayah wherein this word 
occurs: 
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They (the messengers) said, 'Let the evil omen be with 
you. ' 

(36:19) 

In Surat Yasln, the original form of has been used. 


Here the disbelievers say to the messengers: 

i oJ % m 5fi 


They said, We augur ill of you. If you do not desist, we 
shall surely stone you, and a painful punishment will 
befall you at our hands. ' 

(Q36:18) 

« f 

But in Surat al-Naml, the form U — e\ has been used 

which has undergone the same changes as the 
previously discussed verbs belonging to bab (v). The 

people of Thamud said to their messenger Salih ( * — lU 

fsdJl): 


•» 









They said, We augur ill of you and of those with you. 1 
He {Salih — 1' * -&) said, Your augury is with 

Allah } Nay, you are a people being tested. ' 

(Q27:47). 


1 - i.e., Good and bad are with Allah 
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In Surat al-A'raf, the mutfarf of this verb has been 
used. 

Speaking of the people of Pharaoh, Allah j 


says: 


»>• "i 
fnr-r^ 


olj 




0 ijils fciil 


iSfi 

% 


$ j ZkjZb l3|. -A-*a (j*j 1 



Whenever something good came to them, they said, 
This belongs to us . ' but whenever something evil befell 

jt j! q ^ 

them, they saw an evil omen in Musa — 11 and 


those with him. Be informed that their evil omens are 
only with Allah, but most of them do not know. 

(Q7:131). 

Ahmad: Ma sha Alllah! You have very beautifully 
explained this concept, Sir. 


(6) 


Umar: Sir, we have J ■■ e , . . 1 1 in Surat al-Baqarah. I 

x 6 x 

think it is also from bab Jjw. 

Prof. : Yes, it is. It is derived from the verb tii — J — 

(a-u) meaning to split. The mujarrad form appears in 
the following ayah : 
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# 


liil ^ Liiil 

Then We split open the earth. 

(Q80:26). [N:8] 

fi 

Form (v) of this verb is Jj a - and its mutfari c is 

Jf ^ ✓ / / 

<3— s — j which occurs in the following aya/? : 




On the day when the heaven shall be rent asunder with 
the clouds, and the angels shall be sent down in a 
successive descent. (Q25:25). 

The verb Jj a ■« «, as you know, is for the original 


In this ayah, the verb occurs in its original form, but it 
occurs in its modified form in the following ayah : 


I'A ^ " (* V. 'i 

•? 1 ^ E A"*.irf >» >? ^ - 



Then your hearts were hardened after that, and were 
like rocks or even harder. For indeed there are rocks 
from which rivers gush forth, and there are some which 
split asunder with water issuing from them, and there 
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are some which crash down for fear of Allah. And Allah 
is not unaware of what you do. 

(Q2:74). 

A & A & 

Here J j - i - . t j is for the original J ■*' '* 1 

After the omission of the fathah of the second letter, it 

becomes Jj - a Ji ... . i - . . t , and this paves the way for 

the assimilation of the O to the 

As the splitting here does not represent a sudden and 
violent action, but a slow and silent process, the two 

long syllables ([jp> J^) are more suited to suggest this 

process. 

( 7 ) 

Ahmad: Thank you, Sir, for this excellent explanation. 

I would like to ask you about OjP*Ua — i which, I think, 

has also undergone the same phonetic changes. Will 
you please explain this, Sir? 

Prof.: Yes, I shall do that now JjJ. This word occurs 
in Sorafal-Rum. 

The verb (a-a) means 'to split, to cleave, to 

divide'. In its basic meaning, it is very much like 5». 

** o ✓ . 

The masdar occurs in the following ayah : 
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By the earth cracking open (with vegetation). 

(Q86:12). 

Form (v) £*UaJ is the ^jua* of the mujarrad form, and 

% o 

so it means 'to get split, to be rent asunder'. Its 


JpUJI occurs in the following ayah : 



Had We sent down this Qur'an upon a mountain, you 
would have seen it humbled and rent asunder from the 
fear of Allah. These examples We devise for the people 
that they may hopefully reflect. 

(Q59:21). 


f & s s f , 

The mudari c ,^ a , — t undergoes the phonetic 

changes we are studying. After the omission of the 
fatlrah of the second letter and the resulting 

assimilation of the O to the the verb becomes 


% & 6 


*a ... > which occurs in the following ayah : 




)S ^ *■ r -w r 1 


y>. > 

fj oy-^H f-^y ot 
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So direct yourself to the straight religion before there 
comes from Allah a day which is inevitable. On that day 
they (the people) will be separated. 

(Q30:43). 

Hamzah: Masha 3 Allah] That was very, very useful, Sir. 
Will you please explain the verb — [ *Sl which is 

from the same root? 

j, ' ° 

Prof.: Yes, I will 0). I am sorry I forgot to 

mention that. 

One of the derivatives of this root is meaning 


headache. Its connection with splitting is obvious. In 
English, we speak of a splitting headache. [N:9]‘ 

The verb WX® 1 * (ii in the passive voice) means ’to 

suffer from headache 1 . This word occurs in the 
following ayah : 



No headache will they suffer from it (from the wine), 
nor will they be intoxicated. 

(Q56:19). [N: 10] 

Hamzah: Thank you, Sir. 


( 8 ) 


Prof.: Can any one of you think of another verb of this 


1 - The names of some illnesses are of the pattern of i3-*S like P-£j, cold, 

catarrh; <JX cough; ff, vertigo, jNy dysentery. 
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kind? 


Bilal: Sir, how about ' 


I think it is like the verbs 


we are studying. 

Prof.: Yes, it is. Thanks for mentioning this verb. 


Its original form is tj tCa .,. . ,,,., 1 cjjtCaJ (v) meaning 


10 ue 


charitable'. It occurs in the Glorious Qur'an in a couple 
of ayat. Here is the relevant part of an ayah where the 

brothers of Yusuf (fbLJl aIIp) tell him: 








So give us full measure, and be charitable to us, for 
Allah surely rewards the charitable. 

(Q12:88) 

As we have seen previously, after the omission of the 
fathah of the second letter, and the assimilation of the 

O to the jfi, the form — « *a — s — j becomes — **sj. 


Here is the relevant part of the ayah where this form 
occurs: 



A believer should not kill a believer except it be by 
mistake. And whoever kills a believer must free a 
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believing slave, and pay blood money to his (victim's) 
family except that they forego it as an act of charity . . . 
(Q4:92). 

I think this is clear. 


(9) 


Bilal: Yes, it is very, very clear, Sir. Would you please 

4 « / i} / 

explain to us thw verb Sir? 

* 

Prof.: Yes, in sha 3 Allah. The verb 2 (a-a) 

means 'to be humble and submissive'. [N:11] 

, i ^ ^ ^ ^ S / / / y iS / / . 

Form (v) is vPjJa — j ^ yp. - . t ... i ^ yoJ, and it means to 

humble oneself. The original form occurs in some ayat. 
Here is one of them: 

XS& S& d -A & 


ffe 5e/?r (messengers) to nations before you (O 
Muhammad), and afflicted them with poverty and 
hardship that they might hopefully humble themselves. 
(Q 6:42). 

4 } & iff * % t 

The modified form f occurs in the following ara/? : 
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And to no city did We send a prophet (who was denied) 
but We afflicted its people with poverty and hardship 
that they might hopefully humble themselves. 

(Q 7:94). 

Bilal: Thank you, Sir. Have we now finished dealing 
with verbs belonging to bab (v)? 

( 10 ) 

Prof. : No, we have not. We have some more verbs. In 
the following ayah , there are two verbs belonging to 

bab J — which have undergone the phonetic changes 

we are studying. 

The Prophet (,J — - j M *»' JS*) was once explaining 

Islamic teachings to some important Quraysh chiefs. 
Oblivious of this situation, ‘Abdullah ibn Umm 
Maktum, a blind sahabi, approarched him with some 
questions concerning the Qur'an. Annoyed by the 

interruption, the Prophet ((J — * — Ac <&\ i JAs) showed 

} s 0 ) 

signs of impatience. Referring to this Allah ( — - 


/ * \ 

says to the Prophet ((J— j <&! 



And what will inform you (O Muhammad!) that he (ibn 
Umm Maktum) might hopefully grow in purity, or take 
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heed, and the reminder will benefit him ? 

(Q80: 3-4). 

& g ^ & 

The first verb u-O' is originally which has 

undergone the changes we are studying. The original, 
unmodified form occurs in three ayat. Here is one of 
them along with the previous ayah : 





But far removed from it (the blazing Fire) will be the 
msot god-fearing who gives his wealth to purify himself 
(Q92.-17-18). 

And here is the relavant part of the second ayah which 
highlights one’s personal responsibility which cannot be 
shared by others: 


g y'/.' i'-zs. tp ' " 

«>-> <y>j 


And whoever purifies himself does so only for his own 
bebefit. 

(Q35: 18). 

In the third ayah (79:18) it occurs as O' which is 
for ^ P O'. 

The modified form occors only in Surat ‘Abasa 

where it occurs twice, in ayat 3 and 7. 

^ 9 0 Ji * 

The second verb is which is originally /j— H. It 

also belongs to the same group of verbs which omit the 
fathah of the second letter to reduce the number of 
syllables. Both the original and the modified forms of 
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this verb occur in a number of ayat which you might 
easily check up. I would, however, like to quote the 
following ayah which has the modified form: 



He grants wisdom to whom He wills, and whoever is 
granted wisdom has indeed been granted abundant 
good. Yet, none bears this in mind except people of 
understanding. 

(Q 2:269). 

We'll shotly meet with another bab of this verb in sha 3 
allah. 

Hamzah: What an exhaustive discussion of the subject, 
Sir! Ma sha 3 Allah\ Jazak Allahu khayra ! 

(ID 

Prof.: Wa iyyak. We have a couple of verbs belonging to 
this group which we have not yet discussed. Can you 
mention one of them? 

Ahmad: Sir, I think also belongs to this group. 

Prof.: Yes, it does. Thank you. 

Prof.: Now, the bab (v) of is £*>— ■ •?, and its mudarf 
is This form is not used in the Glorious Qur'an, 

> 4 $ s % 

but its modified mudarf is used in the following 
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ayah wherein Allah ( — -) tells us how the 

rebellious devils who try to eavsdrop on the Higher 
Council of angels are pelted from every side with 
flaming meteors: 


, ^ v ' Tf < : 


They cannot listen to the Higher Council for they are 
pelted from every side. 

(Q 37:8). 

Their struggle to listen without success is reflected in 


the sequence of the two long syllables ^*4). 
Hamzah: That was a very lucid explanation, Sir. 

% & (5 S 

Bilal: What about J -a . /a y Sir? I think it also belongs to 


this group. 

Prof.: Yes, it does. I shall deal with it now. 

The verb bji — *s> AjLp (i-a) means 'to rise, to ascend, to 


go up'. This verb occurs in the following ayah : 

jv- ^ \ \ C* Tf > > 'V " 

*rd 2> ^-*3 1 JOj> (JO (Jr* 



< ' -Ye 






2^\j dz&\ 


dtklti 


Whoever desires honour and glory (should know) that 
honour and glory altogether belong to Allah. To Him 
ascend good words, and good deed raises them. And 
those who plot iniquities shall have a severe 
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punishment. And the plot of those shall come to 
naught. 

(Q 35:10). 

s & s r 

The bab (v) of this verb is: Am — J, and its mudarf is 
Am — a which, after undergoing the changes we are 

} G s Os Ji G G s 

studying, becomes first Amxj, and then Am — i. This 
form occurs in the following ayah : 


SS V*/ *s*s *s < > /< 

qsj >t> j_Lys o' Alii ^3 



He whom Allah wants to guide, He opens his breast to 
Islam, and he whom Allah wants to let go astray, he 
makes his breast tight and constricted as if he were 
climbing into the sky. Thus does Allah lay abomination 
upon those who do not believe. 

(Q6:125). 

This is another instance of the sound sequence 

suggesting the meaning as we have seen before. The 
° „ , , 

two long syllables (£W> jOJ) following each other clearly 

suggest the difficult ascent into space. 

Bilal: Very interesting, Sir. 
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(12) 


Prof.: We have now finished the study of all the verbs 
belonging to bab (v), but there are two nouns belonging 
to this bab which have also undergone these phonetic 
changes. These are J — » and j — >>l *. 

Let us first take J— » j— ». The verb — < J — (i>) 

means 'to cover someone with a sheet or blanket'. There 
is no mujarradioxm of this verb. 

After his first experience with the revelation in the Cave 

o 'A fi 

of Hira\ the Prophet (jULj jllp > ) returned home, 
his heart beating fast, and said, i ^ jlij (Cover 

me up [in a blanket], cover me up.) 1 
The j' — la* of this is J— < (v), 'to be covered up (in a 

* $ s / y 

blanket)'. The mu(Jari c J— — «j — s—>, after undergoing 
the phonetic changes we are studying, becomes J — 

* ^ j, 

and the ism al-fa c ii derived from this is J — «J— «. This 
word occurs in the first ayah of Surah 73. Here are the 
first five ay at of this Surah : 


1 - Al-Bukhariyy, Kitab Bad’ al-Wahy, hadith No. 3. 
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% Ja ) rii4 ® U i> $ i O 
^ ^ O ^ is *£ i i O *? 



O you wrapped (in a blanket)! Stand to pray (the whole) 
night except a little: a half of it, or diminish a little 
thereof, or add a little thereto, and recite the Qur'an 
with measured recitation. We shall indeed cast on you 
a weighty Word. 

(Q7S:l-5). 

I* > 

Now, we will study the second word, y^ *. The word 


is an outward garment as opposed to which is 
what is worn in contact with the body. 


Once the Ansar were displeased as they felt they did not 

s * 

receive their share of the booty. The Prophet ( -3)1 

jJl - j -ULp) soothed them with very beautiful words. One 
of the statements he made on this occasion is: 

\jtfc If UJlj tjUA 

The meaning is that the Ansar are as close to him as the 
jU — which is in contact with the body while the other 


1 - Al-Bukhariyy, Kitab al-Maghazi, hadlth No.4330. 
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people are like the jfo which is not close to the body of 
the wearer. 

The verb 1 j— — - U - f j— — ft (ii) means ’to clothe 

\ ** 

someone with an outer garment'. The Prophet ( 

(J — “j 4 — P) used this verb after his second experience 
with the revelation. He came home, and said to those at 
home: jb <-U ' j ■ ■ < / >j ft (Clothe me with 

a cloak, and pour on me cold water.)' 

a x 

The verb 'j— ft — J (v) is the ^ j \ — lai of bab (ii), and so it 
means 'to clothe oneself with an outer garment'. Its 

A 

mudari c - ft — x — i, after undergoing the phonetic 

f X 

changes we are studying, becomes j — — j J — i. And the 

* % , 

A/n al-fa c il derived from this is j— — ». This word 
occurs in the first ayah of Surah 74. Here are the first 
five ayat of this surah : 


y& 2% O & 42 O & > 0 


•Ji&yifiXl. 


1 - Al-Bukhariyy, Kitab al-Tafsir, Tafsir surat al-Muddaththir, hadlth 
No. 4922. 
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O you wrapped in (your) cloak! Arise and warn, and 
your Lord glorify, and your clothes purify, and 
uncleanliness shun. 

(Q74:l-5). 

In both these surahs, Allah ) uses the words 

\ w 

that the Prophet (jJ — c 5 L^) himself had used. 

\ * 

But the Prophet (J — -j ,J^>) used these verbs in 

the second bab (<^Jj & and Allah ( — 4 

used them in bab (v). 

Umar: Thank you for this interesting explanation, Sir. 
Is there any other bab where these phonetic changes 
has taken place? 

(13) 


Prof. : Yes, there are two verbs belonging to bab (viii) 

which have undergone these changes. One of them is 

'. * * . 

Oyt — sfl — A — i. 

The verb (i-a) means 'to quarrel, to argue'. 

The words and y - mean an adversary. The 

second word occurs in the following ayah : 







» t, » < 

cAr 4 

✓ ** •* 
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Has man not considered the fact that We created him 
from a drop (of semen)? Yet, he (turns out to be) an 
open adversay. 

(Q36:77). 

Its bab (viii) ' — sM means 'to dispute'. Its mudarf 

occurs in some ayat in its original unmodified 
form. Here is one of them. After narrating the story of 
Maryam Allah ~ j o'Uv. — L>) says to the 

Prophet (jvi-y <&' 



That is an account of the unseen. We reveal it to you. 
You were not present with them when they cast their 
lots (to determine) which of them will be the guardian 
of Maryam, nor were you with them when they were 
disputing with one another. 

(Q3:44). 

The verb Oji-A-isxj has also undergone the phonetic 

changes we have been studying. Here the second letter 
is sakin, and the third has a fathah. After the omission 

of this fathah, the O has been assimilated to the { j>. 
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4 t Jl Jjf o y t 

The result is j (yakhssimun).But as it entails 

^ <" 0 

^U-Jl *L_2sJl - as both the and the first jP are 

sakin - the second letter needs a vowel. So it is 
pronounced either with a fathah or with a kasrah. 
Warsh, ibn Kathlr and Hisham pronounce it with a 

fathah (dy^o ^ u) while ibn Dhakwan, c Asim, al-Kisa 5 iyy, 

Ya'qub and Khalaf pronounce it with a kasrah 

(OyUfiPu). 


This form occurs in the following ayah : 



They are awaiting nothing but a single blast to overtake 
them while they are still disputing with one another. 


(Q36:49). 

Ahmad: That was very complicated but yet quite 
interesting. Whafs the other verb, Sir? 

Prof.: The other verb is which is originally 
First, the fathah of the O is omitted, which paves the 
way for its assimilation to the A After the omission and 

$ o ^ 

the assimilation, the word becomes (J ^ — $i, but as this 

form involves Jl j-Ubll, the second letter needs a 

* 

vowel. So it is pronounced either with a fathah or with a 
kasrah. Warsh, ibn Kathlr and ibn c Amir pronounce it 

1 - See these names in N:16. 
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with a fathah (c£^) while Hafs and Ya'qub pronounce 
it with a kasrah 


This word occurs in the following ayah : 

^ S? <3^' L ^t: i>* ot S* J® 

y v f '""wa ‘"f ^ ff ''T , ^ T» 

^ C/*’ cil, 



^ d?r # a &£ j vt 


&?/, 75 there any of your 'partners’ (you ascribe to 
Allah) who guides to the Truth?' Say, 'It is Allah Who 
guides to the Truth. So is He Who guides to the Tmth 
more deserving to be followed or he who finds no 
guidance unless he is guided? Then, what is wrong with 
you? How do you judge?' 

(Q10:35) 

Bilal: Sir, does j— S in Surat Yusuf also belong to this 


class? 

Prof.: No, it doesn't belong to this class. It does belong 
to bab (viii), but there is nothig abnormal about it. Two 
normal phonetic changes have made it look a little 
abnormal. 


^ ^ s 0 

It is bab from So, it is originally j — You 


know that the O of bab J«31 is chnaged to ? if the first 


radical of the verb is either i or i. In accordance with 
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this rule, the verb changes to j — S'ii', and after the 

assimilation of the ? to the it again changes to i'. 

This is the form which occurs in the following ayah of 
Surat Yusuf : 





Then one of two men (who were in prison) and was 
released, and now remembered at length, said, 7 shall 
tell you its interpretation, so send me forth . ' 

(Q12:45). 


The ism al-fa c il of this verb is 4*. It occurs in six ayat 


all in Surat al-Qamar. Here is one of them: 



# M €3 a; 


We have made the Qur'an easy for learning lessons 
from it. So is there anyone who will learn lessons (from 
it)? 

(Q54:17). 
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LECTURE TWO 


Omission of the second radical in mutfa “a/verbs 

(1) 

Ahmad: Sir, you seem to have finished explaining all 
the verbs which have undergone the phonetic changes 
we have been studying. Is there any other kind of 
phonetic change in verbs, Sir? 

Prof.: Yes, there is. A mutfa "a/verb when isnade d to a 
mutaharrik pronoun, may omit the second radical 

which is the the same as the third, e.g., C. ■» — * from 

<■ " — ■*» *. Some Arabs say C- C a with a kasrah. Here 

is a part of a poetic line by the poet Aws ibn Maghra 5 

.... udi iCJi ULi 

X X 

We touched the sky, and got hold of it . . . 

There are two example of this alternate form in the 

o X 

Glorious Qur'an. The first is C « 1 — 1? which is the 

o X 

alternate form of the original C*— 1 — \ — k. This occurs 

in the following ayah wherein Musa a-Ip) speaks to 
al-Samiriyy. Here is the relevant part of this ayah : 
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Look at your "god" to which you have remained 
devoted. . . 

(Q20.-97). 

This alternate form also occurs in the following ayah : 





i££Ji itS j) 


//ac/ We so willed, We would have made it (the harvest) 
chaff, and you would have remained wondering. 
(Q56:65) ' 


( 2 ) 


The second word is d'j-J for Ojj— 31 which is the amr 
isnaded to second person feminine plural derived from 

* „ ; ; a,' 

J-+ (i-a) meaning 'to remain, to stay'. As we 


have seen before, the first j is omitted, and to avoid 
Jl its fathah is transferred to to the sakin 

<i. As the word no longer commences with a sukun, its 


hamzat al-waslh dispensed with. The form 0 jj— thus 

/ / 

changes to 0^3. This form occurs in the following ayah 

A 

which addresses the wives of the Prophet ( * — k* A' Jf*c> 
* 

(*JL* j). Here is the relevant part of the ayah : 
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And remain in your houses . . . 
(Q33:33). 




(5 & * 

Now, this verb is also used in bab (a-i), i.e., j — & ^5, and 
its amr isnade d to second person feminine plural is 

After omitting the first j, and transferring its 

kasrah to the sakin < 3 , we get 0^— i. This is another 

reading of this word. The fathah- reading is that of Naff 
and c Asim while the kasrah- reading is that of the five 
remaining qam. ] 

Hamzah: Sir, for the first time, we have come to know 
of this alternate form in the muda c ‘af\e rb. Thank you, 
Sir, for explaining this to us. 

Bilal: Sir, is there any other verb which has undergone 
any other kind of change? 


( 3 ) 

Prof.: Yes, there is a verb which has undergone an 
isolated type of phonetic change. 

Bilal: Which verb is it, Sir? 

Prof.: It is ^ ..*>1 which, as you know, is bab (x) 

from the root The phonetic change it has 


1 - Al-Durr al-Masun by al-Samln al-Halabiyy, 9: 120-122. 
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undergone is the omission of its resulting in its 
becoming This is because that both the 

O and the ^ are dental sounds the second being the 

velarized version of the first. 1 Pronouncing both these 
sounds one after the other requires a bit of effort 
especially if one has to repeat this word. The madl 

£lk JJ occurs in the following ayah of Surat al-Kahf. 

Note that it is followed by its full, unmodified form. 
Speaking about the barrier which Dhu 1-Qarnayn had 
built between the two cliffs to keep off Ya’juj and 

Ma’juj, Allah says: 



£ a 


So they could neither scale it nor could they dig a 
tunnel into it. 


(Q18:97). 

The mudari'i s also used in the same surah. Replying to 
Musa's — !! * — 11p) objection to his actions, al-Khidr 


says: 


U liuuU ctUJuj 



1 - Velarization has been fully discussed on page 68. 
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He (al-Khidr) said, This is the parting between me and 
you. I shall (now) tell you the interpretation of what you 
could not bear patiently. ' 

(Q18:78). 

But he concludes his expanation by saying: 





That is the interpreation of what you could not bear 
patiently. 

(Q18.-82). 


Here the modified form has been used after the use of 
the original form four times before. The rhetorical 
reason for this is to avoid the repetition of the same 
form a fifth time. 
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LECTURE THREE 


The Vowel of the Attached Pronoun a 


( 1 ) 

Bilal: I have a question, Sir, which I think also belongs 
to the realm of phonetic change, but not in verbs. 

Prof.: What is it, please? 

Bilal: It is 4—* — iL« — i! with a dammah while one would 
expect a kasrah there. 

Prof.: That is a very good question. But to understand 
this, we must study the classification of vowels. 

Vowels are pure breath, which while passing though the 
mouth, do not enconter closure of the air passage nor 
its narrowing. [N:12]. 

If the front part of the togue participates in the 
formation of a vowel, it is called a front vowel, and if 
the back part of the tongue is involved in its formation, 
it is called a back vowel. In Arabic, the fathah and the 
kasrah are front vowels, and the tfammah is a back 
vowel. [N:13] 

From another point of view, if the front or the back 
part of the tongue is raised towards the palate while 
pronouncing a vowel, it is called a close or high vowel. 
But if the front or the back part of the tongue is 
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lowered while pronouncing a vowel, it is called an open 
or low vowel. 

In Arabic, the kasrah and the tfammah are close (high) 
vowels, and the fathah is an open (low) vowel. 

According to this dual classification, the kasrah is front 
close vowel, while the tfammah is back close vowel. And 
the fathah is front open (low) vowel. 


The attached form of j — A is A (hu), i.e., the consonat h 

followed by the back close vowel u. When this pronoun 
is preceded by a kasrah , its dammah changes to kasrah. 
We say: 


X Jl 


i'j .*■ 


J \JJt 


But: 


. 4 . 


X • X xO X 


This change also happens when the pronoun is 
preceded by a sakin ya as in: 

• 4 — fdj . 4 , * 

This happens because the letter <J is very close to the 

kasrah. If we raise the front of the tongue as high as not 
to narrow the air passage, the kasrah is formed. But if 

we raise it further resulting in friction, the consonat <J 

is formed. 

% 

Now, why do we change A to A when it is preceded by a 
kasrah ? We do it to minimize our muscular effort. 
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Because when we try to pronounce a dammah after a 
kasrah, we have to dismantle the tongue from its 
AasraA-position and relocate it to the dammah-posiivon 
which is at the back of the mouth. 

Changing a vowel to be identical with or closer to its 
neighbouring vowel is known as vocalic harmony. We 
find it in its fullest manifestation in Turkish. But other 
languages also manifest it to some extant. In English, 
for example, woman has /u/ in the first syllable, and a 
neutral vowel in the second. But in the plural women, 
the second syllable has /i/ which changes the /u/ of the 
first syllable to /i/ resulting in its standard 
pnonunciation /wimin/. This is an instance of vocalic 
harmony. 

Abbas: That was a very interesting lecture on phonetics, 
Sir. Now, please explain to us how this applies to 



Prof.: Simple. In 4— * — the tfammah should have 

changed to kasrah because of the sakin ya. 

Most of the ancient Arabic dialects change the 
dammah to kasrah when it is preceded by a kasrah. But 
not all. Some did not mind the extra muscular effort. 
The modern Sudanese dialect also does not care to 
enforce this rule. If you ask a Sudanese: 

lift ^ ‘ja 

He will say: 
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So, <> — • — — >' is an ancient dialectal trait which has 
been preserved in this ayah where Allah (J>\ — aJU^) 
narrates the story of Musa fff) travelling with his 

companion Yusha c to meet al-Khidr: 


jl H Jis 





Did you ponder over the fact that when we went to rest 
on the rock, I forgot the fish - and none caused me to 
forget remembering it except Satan - and it took its 
course into the sea in a strange manner. 

(Q18:63). 

The retension of the dammah in <* — * — — d seems to 


help the reader easily pronounce the rather difficult 
sequence of « J A » involving two kasrahs and two 

guttural sounds Here another phonetic 

change known as dissimilation is at work. [N:14] 

Ahmad: This is very, very interesting indeed. Is there 
any other word which has this phonetic feature? 


( 2 ) 


Ji 0 | / # m # 

Prof.: Yes, the word in the following ayah in Surat 
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al-Fath: 


tiy $ Ju aOif dbyuCf 'XUX 6[ 

<A ,,, u 'r <" -'^jr K *< 

d3_j* cy j cX^j Lk-> li c-jsj 

© tLJi £3 'it J£ ^ li 


Those who pledge allegiance to you (O Muhammad) 
are indeed pledging allegiance to Allah. Allah 's Hand is 
over their hands. Hence, whoever breaks his word, 
breaks it to his own loss. Whereas, he who fulfills what 
he has promised Allah, He will give him a great reward. 
(Q48: 10). 

J 0 | / 

Note the word 4 ■ g * fr where the A has a dammah 


instead of a kasrah. 

Abbas: Is there any particular reason for the retension 
of the dammah here, Sir? 

Prof.: I guess it is to preserve the tafkhim of the lam in 
the lafz al-jalaalah. 


( 3 ) 

Bilal: Sir, that was a very beautiful exposition of this 
subject. Sir, would you please explain to us the word 

terjt occuring in Surat al-A c raf? 

Prof.: Yes, in sha’allah. The verb 0 V ) 

means ’to postpone, to put off. It has a variant with <J 
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instead of i.e., Its /s/n al-maful is 

Its plural occurs in the following ayah : 




Arc/ there are others whose matter is deferred until 
Allah's command- He will either punish them or turn to 
them in forgiveness. And Allah is All-knowing, All-wise. 
(Q9:106). [N:15] 


Its amr is 



which occurs in Surat al-A‘raf and Surat 


al-Shu c ara\ When Musa aILp) showed his miracles 

to Pharaoh, the latter turned to his chiefs for advice 
who advised him to defer the matter regarding Musa 

— !t 4 — ll p) and his brother until Pharaoh gathers 
skillful magicians to confront them. 








They said, 'Let him and his brother wait ( for a while) 
and send into the cities summoners to bring to you 
every skillful magician. ' 

(Q7:lll-112) 

As you can see, the pronoun A is sakin instead of having 
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a kasrah as the rule requires for originally it is (let 
him wait). According to the great grammarian al-Farra’ 
(«.ij— ill) this is a dialectal feature. Some Arabs omitted 

the harakah of the A if it was preceded by a harakah as 

, o of 

in the case of He quotes the following poetic line 
containing this feature: 

^-Ca.3 

He puts (it) in order today and spoils it tomorrow. 1 


(4) 

There is another example of this feature in the 
Glorious Qur'an. It’s the word * — ^ which occurs in the 

following ayah of Surat al-Naml in which Sulayman ( yif 

1 o 

^SGJl) asks the hoopoe (A&J^Jl) to take his letter to the 
queen of Sheba: 

liU Jy 


< > 


Take this letter of mine and drop it towards them. 
Then leave them and see what (answer) they return. 
(Q27:28). 


-Ma c anl al-Qur’an, 1:388. 
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As you all know, is the amr of «■' — ^-. .gb ^ ' (iv) 
meaning 'to throw down, to cast, to drop'. 1 

( 5 ) 


There is another word involving the pronoun A but in 

o 

a slightly different situation. This word is a 5 — x — i 

which is originally A . < j i — t. The verb J * — i is the 

* 

9 tfr v 

majzum mood of ^ g * * with the /a at the end. 

Some Arabs preferred to drop the kasrah of the second 
letter in words of the pattern of J-M which is made 

up of three letters the first having a fathah, and the 

* / 

second a kasrah like ** — * — S and o5 — s — 5 . 

After the omission of the kasrah, these words are 
changed to and Li— L-T. 

# & s 

As the syllable a g—? in A A — s — i conforms to the 

■.t ;. T pattern, the kasrah of the <J is omitted thus 

changing the word to A_JL«i — >. 

Note that the pronoun A retains its original kasrah. It 
has not taken a tfammah as it takes when it is preceded 

1 - The verb ^ (i-a) means ’to meet’, and its causative u- 2 ' (iv) literally 

means ’to make someone meet another'. 
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by a sukun as in 


and 


The reason is that 


the originally has a kasrah, and its omission is a 
temporary arrangement. And therefore there is no 


need to change the kasrah of the pronoun A. 


This word occurs in the following ayah : 


» 

r* 



Vi" 



He who obeys Allah and His Messenger, and fears Allah 
and is conscious of his duty to Him - such indeed are 
the victorious. 

(Q24:52). 
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LECTURE FOUR 


Imalah 

(1) 

Umar: That was a very interesting and useful lecture. 
Sir, I read about a phonetic feature known as the 
imalah, but do not fully understand it. Will you please 
explain it to us. 

Prof.: Yes, «.& d\. The word Imalah (2 — JUVl) is the 
masdar of J— Jw' (iv) meaning to make something 
inclined like this line (/). It is bab P of J' — « which 
means to bend, to lean, to slope, to incline. The 
grammarians of Arabic imagined the fathah and the alif 
(which is phonetically a long fathah) to be at the top of 
a vertical line, and the kasrah to be at its bottom. On 
the basis of this, they imagined the tongue to be 
slanting while pronouncing a vowel with the tongue 
positioned between the top and the bottom of this 

vertical line, and they called this vowel imalah. 

Abbas: What an interesting discourse on the phonetic 
aspects of the vowels. I am sorry to have interrupted 
you. Please continue, Sir. 

Prof.: This is a very correct perception of the vowels 
based on the tongue position. The front part of the 
tongue goes down when pronouncing the fathah, and it 
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goes up very close to the palate when pronouncing the 
kasrah. There is another vowel which many Arabs 
pronounce in their dialects - both ancient and modern 
but is not an integral part of the vowel system of 

Standard Arabic a — all). This vowel is like the e in 

the English words bed, jet, well, jem etc. The position 
of the tongue while pronouncing this vowel is roughly 
between its positions while pronouncing the fathah and 
and the kasrah. This is the vowel which our 
grammarians call imalah. 

The short e sound is very common in some modern 
Arabic dialects such as the Syrian and Lebanese 
dialects, but it is restricted to the the fathah preceding 
the ta’ marbutah (#), e.g., Makkah which the Syrians 
and the Lebanese pronounce Makkeh. 

The imalah of the fathah preceding the ta ’ marbutah is 
practised by al-Kisa 5 iyy whose reading is one of the 

Seven Readings of the Glorious Qur'an 

[N:16], There are, of course, rules pertaining to this 
type of the imalah the most important of them being 
that it takes place only in the pause mode. 

But the more widely prevalent imalah is the long 
imalah which involves pronouncing the alif as long e, 

e.g., Jj (ula) pronounced as ule with a long e which is 

not found in Standard English. 

This long imalah is found in some Readings inclding 
that of al-Kisa’iyy. 
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In the Reading of Hafs c an ‘Asim 1 there is only one 
word which is pronounced with imalah , and that is 

** in the word '—US*- Here this word is 
pronounced majre instead of majra. This word occurs 
in the following ayah in which Nuh (fSCJi aIIp) asks his 
followers to embark in the ship: 

Jp U pji $ -5— “i 



He said, 'Embark in it. In the name of Allah shall it sail 
and anchor. Indeed my Lord is Forgiving, 
Compassionate. ' 

(QI 1:41). 


Note the rhombus sign (0) placed below the letter j 
which points to the imalah. 

I hope you have all understood this important phonetic 
feature very well. 

Hamzah: Yes, Sir, we have very well understood it, 

aJJ 


( 2 ) 


Ahmad: Sir, is there only one kind of imalahl 

Prof.: I was really expecting this question and I am glad 

you asked me about this. 


1 - i.e., the Reading of ! Asim as reported by Hafs, one of his two rawh. 
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Ahmad: I do not know any thing at all about this. I just 
guessed there might be another kind of imalah. 

Prof.: You are right. There is another kind of imalah 
wherein the tongue position is closer to that of the 
fathah. It is pronounced like the a in man, cat, dad, etc. 
Its phonetic symbol is /ae/. To differentiate between the 

two types of the imalah, the first is called <Sj— 

A , 

(the greater imalah) while the second is called 
t S j&l 1 ' (the lesser imalah ). It is also known as 

JJa..,. — i.e., reduction (in the slanting of the 

tongue). [N:17]. Here is an example to bring out the 
difference between the greater and the lesser imalahs : 

In the greater imalah you pronounce the syllable in 

as if you are pronouncing the English word say 

but without the diphthongization, but in the lesser 
imalah you pronounce it as you are pronouncing the 
word sat but without the t. 

Hamzah: Which of the Seven Qurra 3 practises the lesser 
imalah} 

Prof.: Warsh (<_£>}). But he pronounces only one word 

in the whole of the Qur'an with the greater imalah, and 

that word is s y which he pronounces ta-he. 

Bilal: And who practises the greater imalah? 

Prof.: Hamzah and al-Kisa'iyy among the Seven Qurra 3 , 

and Khalaf among the Ten Qurra 3 . And we 
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have already seen that liafs reads only one word with 
the greater imalah, and that word is (J j** in 
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LECTURE FIVE 


Ishmam 


( 1 ) 


Bilal: Sir, will you please explain to us what ishmam is. 
Prof.: Yes, 01. 


Abbas: Sir, ishmam seems to be the masdaroi form (iv). 

& S i* * h * & S 

Prof.: Yes, exactly. You know (i-a) means to 

y O if Ji J ^ 

smell. The fourth bab UU— ty means 'to make 


someone smell' as in v-JaJ' '*■& Cii 


O' JjjI ’I want 


to make you smell this perfume.’ 

Umar: What has a phonetic feature to do with smelling, 
Sir? 

Prof.: That's a very good question. I shall explain to you 

the connection very soon && Of 

The word ishmam is applied to mean three things. 
These are: 

(A) The first meaning of ishmam pertains to the 


pronunciation of the letter when it is sakin and is 

followed by a * as in J& . ,. (Q 4:87, 122). [N:18] 
Hamzah whose reading is among the Seven Readings of 
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the Glorious Qur'an (£^*3' 01*1^1) pronounces the jP 
in this phonetic context in a pecular manner which has 
been described as being a mixture of the jP and the j. 

This process has been described as making the 

smell one of the features of j. Phonetically, this process 

involves the voicing of the jP which is the same as the 

velarization of the j. 

I would like to explain to you here the phonetic terms 
that I have used just now. 

Velar means pertaining to the soft palate. To velarize a 
speech sound is to raise the back of the tongue towards 
the soft palate curving the front of the tongue at the 

o 

same time. In Arabic it is called 

In Arabic there are pairs of sounds one of whch is the 
velarized version of of the other. These are: 

Ip : the velarized form of O. 
jp : the velarized form of 
& : the velarized form of i. 

The letter which has undergone ishmam is 

phonetically the velarized version of j. 

The term voice in phonetics means the vibration of the 
vocal chords which are the thin strips of tissues in the 
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throat. When the breath passses though the throat, the 
vocal chords are either far apart from each other, or 
close to each other. When they are close to each other, 
and the breath passes though a narrow opening 
between them, they are set to vibration. Their vibration 
is called voice, and the speech sound formed with the 
breath carrying their vibration is called a voiced sound. 
And when the vocal chords are far apart from each 
other, the breath passing though the wide opening 
does not set them to vibration, and the speech sound 
formed from the breath not carrying the vibration of 
the vocal chords is known as a voiceless sound. 

Here is an example of a voiced sound and its voiceless 
counterpart. Z is a voiced sound and s is its voiceless 
counterpart. Here is a simple experiment to feel the 
voice. Place both your index fingers in your ears, and 
your thumbs on your Adam's apple. Then pronounce a 
continuous s as if you are whistling. As you are doing 
this, change the s to z. As you pass on from s to z, you 
will hear a very strong buzzing sound. That is the voice. 
You can also try this with the following pair of sound: 

F and v. 

Th as in think and th as in this, (according to their 
pronunciation in British English, not in Indo-Pak 
English). 

5 as in sugar and 5 in measure. 

Now, let us examine one of the Arabic letters: 

The letter ^ is voiceless, and i is its voiced 

counterpart. 

The letter is voiceless, and j is its voiced 
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counterpart. 

The letter jfi is the velarized counterpart of j*. 

4+ y, Q C 

In (i«l the letter jfi which is a voiceless velarized 

sound is followed by i which is a voiced sound. Under 

the influence of the voiced the letter jfi gets voiced. 

Voicing the is the same as velarizing the j because j 

is the voiced counterpart of and jfi is the velarized 

counterpart of ,j>. The following diagram will illustrate 
_ this point clearly: 



unvelarized 

sound 

velarized 

counterpart 

voiceless 

u* 


voiced 

3 

j with ishman 


The tjfi in the word is also pronounced with 

ishmam by Hamzah. 


( 2 ) 

(B) The second meaning of ishmam pertains to the 
pronunciation of the madi of an ajwaf verb in the 

passive voice such as J-$. 
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As you know, J-® is originally J— *9 with a dammah like 
^ — a o-' p tj. i .v, etc. But as the dammah is not 


compatible with the c£, the dammah is changed to 


kasrah. But some Arabs pronounced the vowel of the 
first radical with ishmam which has been variously 
explained by the scholars. The most likely 
pronunciation seems to be pronouncing the kasrah with 
rounded lips to point to the original dammah. Al- 
Samln al-Halabiyy says: 


.J~&\ j PaJl £ i&j! JJ 6r j* ijte 


Ishmam means pronouncing die dammah between the 
dammah and the kasrah } 

Pronouncing the kasrah with rounded lips is like the 
pronunciation of u in the French word sum, or that of u 
in the German word fur. 

There are seven Qur'anic words which are pronounced 
with ishmam. These are: 


1) Jal in: 


U?J^ 4 iji-Jb *} $ 



When it is said to them, 'Do not cause corruption in the 
land', they say, We are only reformers. ' 

(Q2: 1 1, and in 48 other ayat) 


1 - Al-Durr al-Ma$un by al-Samin al-Halabiyy, 1:134. 
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2) in: 



And the water was made to subside, and the command 
was fulfilled, and (the ship) came to rest on Mount 

Judiyy. 

(Q1 1:44). 


3) in: 


id d; 


ivt: «■( ce. 


And when Our messengers (the angels), came to Lut 
(f»%~Jl <ulr-), he was distressed on their account . . . 

(Q1 1:77, and also in 29:33). 


4) JaT in: 

And a gulf will be set between them and what they 
desire . . . 

(Q34:54). 


5) f-i/r in: 


dci y,j 


' >. A ft 

IfrJ O^J> J 
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And the earth will shine radiantly with the light of its 
Lord, and the Book will be set in place, and the 
Prophets and witnesses will be brought in ... 

(Q39:69, also in 89:33). 


And those who disbelieved will be driven into Hell in 
troops . . . 

(Q39:7l, 73). 


And when they see it (the punishment) approaching, 
the faces of those who disbelieved will be distressed, 
and it will be said to them, This is what you you were 
asking for. n 


Al-Kisa’iyy, one of the Seven Qari s and Hisham, one of 
the rawh of ibn ‘Amir, pronounce all these seven words 
with ishmam. Some others among the Seven Qarh 
pronounce some of these words with ishmam. 


1 -Al-Qurtubiyy. 


6) in: 



7) C 


in: 




(Q67:27). 
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(3) 


(C) The third meaning of ishmam does not really point 
to a phonetic feature. It refers to the activity of the lips 
when pronouncing a word ending in dammah in the 
pause mode. The reader rounds his lips while 
pornouncing the last letter of the word ending in 
dammah like 

The rounding of the lips is only to suggest to those 
looking at him that the word ends in dammah which 
has been dropped because of the pause mode. It does 
not at all interfere with the prononuncation of the 
word. 

But in only one word ishmam takes place in the non- 
pause mode. This word is in Surat Yusuf (11). 

This word originally is L " t meaning 'you trust 

us'. The dammah of the first 0 has' been dropped to 
enable it to be assimilated to the second 0. After the 
omission and the assimilation, the verb becomes 
< < ' To point to the omitted dammah of the 0, the 
reader rounds his lips while pronouncing the first 0 as 
if he is pronouncing the dammah, but this rounding of 
the lips does not in any way interfere with the 
pronunciation of the word. 

This word occurs in the following ayah wherein the 
brothers of Yusuf aIp) speak to their father: 
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&> -i JS £ I'lfc iju 



-r > '1 


Tfte/ said, 'Our Father, what is the matter with you that 
you do not trust us with Yusuf though we are indeed his 
well-wishersT 
(Q 12:11). 

Note that the rhombus sign placed close to the nun 
points to the ishmam. 

The ishmam of this word takes place in nine out of the 
Ten Readings. The only qari who does not have the 
ishmam of this word is Abu Ja c far though he 
pronounces it with assimilation (idgham). [N:19], 


75 


LECTURE SIX 


Omitting the ya of a manqus noun with al- 
ii) 


Umar: Sir, we have learnt that a a noun drop its 

d o 

cS when it has no S ', but retains it when it has ■— S', 

o 

e.g.: » but <*— But we find in the Glorious 

* 

Qur'an some jfij — nouns dropping their cS even 

o 

when they have — 5' attached to them. 

Prof.: That is a very important question. I will try to 

answer it now in sha’ Allah.Tht rule is that the <S of a 
% 

. d ;* noun is omitted when it has tanwln , and it is 
0 

restored when it has — S' attached to it. 

* o o 

But in poetry, the <J of a 0 -* with S' may be 

omitted if the rhyme pattern of the ode requires it. As a 
general rule, the father of Arabic grammar, Slbawayh 
( & ■ i i •*) says: 


O' aJ Uj UJbxj U gf&rj 
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All that is not omitted in speech, and is preferred not to 
be omitted, is omitted in Qur'anic end-words (fawasil) 
and in (poetic) rhymes.' 

* Os 0 

According this rule, the ij of a with may be 

omitted in the Qur'anic J— i.e., the words which 

occur at the end of the ayat. 

Here are these words: 



,. Tf s ss, 4, >. ' 

( h di j , . a i > jXfr* 


The Knower of the unseen and the seen, the Great, the 
Exalted. 

(Q 13=9). 

The word J' — * — s — a is the ism al-fa l il of which is 
* 

' s ' s * > *0 s ' 

bab (vi) of 'j ^ j&t ^ meaning 'to be high'. 

S sA° 

Now the of ^ has been omitted so that it may 


be on the pattern of the other of this surah some 

of which are: 


Jl&ll tjtj ii\jt iuUx!l 

f S S f s s 

As they happen to be J they are to be 

pronounced with sukun, and JUsii' fits in this pattern. 
This could not have been possible with the retention of 
the final 


1 -Al-Kitab, 4:184-185. 
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Here is another example: 





And O my people! I really fear for you the Day when 
people will call out to one another (for help). 

(Q40:32). 

* A * 

As you know, 3fcL — (j'sti (iii) means 'to call 
someone'. Its reciprocal form is iJH\ . ; — s — i <£*\ — ; — J 

it 

' < ? (vi) meanig 'to call out to one another'. The 

o o 

masdar without the — J' is and with the — S', it 

y $ A 

is — i 1 ). But in the ayah, its ij has been omitted 

so that it may fit in the pattern some which are: 

0 9 

Here is one more example. It is i'jSl for 5' which 

occurs in the following ayah : 


r-V ' ' >1" 


And (with) Thamud who carved out rocks in the valley. 
(Q89:9) 

o 

Here iljJl fits into the fawasil pattern of: 

1 oU*S' 


Ji 0 s t # 

But the of a — w noun is not omitted as in the 

following ayah : 
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cJfcL lii 


Afctf 50 / Pkfteo [life] reaches the collar bones (on its way 
out) ... 


(Q75-.26). [N:20] 

Sibawayh says: 

.OQt Vi ^4* s-U3i ^ 


5ur in the nasb case, there is no choice but to 
pronounce (the ya)) 


( 2 ) 


The omission of the can take place in wasl also, i.e., 

when the word is not in the pause mode. 

This omission is prevalent in some Arabic dialects as 
the the great Qur’anic scholar Makkiyy ibn Abl Talib al- 

Qaysiyy f j> JfJi) says in his Kitab al- 


Kashf: 

: 0 Jjij tphdi dJL^J <L3J£Jl o jili 3*5 


3^: s-lJl 0 j 


• • • 4 

It is a well-known dialectal feature of At'abic which 
omits all such yas. (The speakers of this dialect) say: 


1 - Al-Kitab, 4:183. 
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Jp\ — &\ They omit the ya because 

the (preceding) kasrah points to it, and the ya itself is 
sakinJ 

Here are the nouns occurring in the Glorious Qur'an 
which have undergone this omission: 

o 

(1) The word oi ' (J — ) is the ism al-fa c il of 

* o so 

(viii) meaning to be guided. It occurs with 


the iS in the following ayah : 

"*1 9 f ^ T 1 * x* S' ^ b* <S SA * y'ft ‘f 9 S y 

jv* O* J -<J 1 Atii 

Whomsoever Allah guides, it is he who is the rightly 
guided, and whomsoever He lets go astray, it is they 
who are the losers. 

(QV: 178). 

But its has been omitted in two ayat. Here is the 
relevent part of one of them: 

.Ax x < ? . «> xx '*< ><f *" x 

uj (js j-4 5 cS 



Whomsoever Allah guides, he is the rightly guided, and 
whomsoever He lets go stray, you will never find for 
him a guiding alley. 

Sjulall 5jLui^)3l A aa x*) ja tYT ^ /\ t' $>>> j I4II0 j 1 1 l l ‘Ce V fu i SH ujUS - 1 

p /A> f . f 
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(Q18:17). 

The sentence X 4 -J' «uii y also occur in 


Q17:97, but with the addition of a j at the beginning. 


(2) Another manqus noun with — S' whose tS has been 
omitted is — S'. In the following ayah it occurs with 

the <£ because it is mansub : 


> y -Iff ■"!< ' v? -'-cV ^ 

>4 £>£ V t^UJl jr?y. 

<Q\ZZ $ '£2$ <£%», 


On that day they will follow the Caller not deviating 
from him. And all the voices will be hushed for the 
Most Merciful, and you will not hear except whispers. 
(Q20:108) 


But in the following ayat, it occurs without the <J : 



If My servants ask you (O Muhammad) about Me, (tell 
them), 'I am close by indeed. I answer the call of the 
supplicant whenever he calls Me. So let them respond 
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to Me and believe in Me hoping that they might be 
rightly guided. '(Q2: 186). 


Here is the second ayah : 



> A A 



So turn away from them. On the Day when the caller 
will call to a terrible event, with eyes downcast, they will 
emerge from their graves as if they were a scattered 
(swarm of) locusts. 

(Q54:6). 


(3) Another manqus noun with its <S omitted is 

* , “ _ 

which is the ism al-fahl of diil— — i — »j -j <JS\j (iii). 

✓ 

This form occurs in the following ayah : 


0 ? 0\ & 0\j 

And listen on the day when the crier will call from a 
place close by. 

(Q50:41). 


(4) Another noun of this category is (with the — 1' 

* 

o 

: the plural of 4 ( meaning 'a reservoir'. 
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This word occurs in the following ayah which speaks of 

X o' * 

the jinrn working for Sulayman (f>LJi (X p)\ 



They made for him what he wanted: palaces, statues, 
basins (as large) as reservoirs, and cauldrons built into 
the ground. (We said), Work, O House of Dawud in 
thankfulness, for few among My servants are thankful . ' 
(Q34:13) 


(5) The fifth word is j'jp- (with 5' : ij j'j — the 

if ' 

plural of which is the ism al-fa c il of (Jyr 

if 

yyr (a-i) meaning 'to flow, to run'. One of the meanings 

o 

of is 'a ship' (literally, the flowing one) as in the 

y 

following ayah : 


J> ifi J £ii & i 3 Cl 


When the water rose high, We indeed carried you in the 
ship. 

(Q6 9:11). 


The word occurs thrice in the Glorious Qur'an. 

In only one of these ayat, it has been used without the 
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<jS in a non-pause mode. Here is the ayah : 


4 &>}*■ 

And amongst His signs are the ships sailing in the sea 
like mountains. 

(Q42:32). 

In the other two ayat also the tj has been omitted, but 

S * s 0 

its omission is because of J— TCJl A z l>. 

Here are these ayat : 

0 yS 4 ,,#J ig 

His are ships in full sails aloft in the sea like 
mountains. 

(Q55:24). 

0 0 0 JLl 

TVo/ / swear by the planets that recede, move straight 
and hide. 

(Q81: 15-16). [N:21]. 
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LECTURE SEVEN 


Omission of the j and the <£ of a naqis verb 

( 1 ) 


The <£ can be omitted from the verbs also if the word 
happen to be in the pause mode. There are some 
(instances of this in the Glorious Qur'an. These are.* 



By the dawn, by ten nights, by the even and the odd, by 
the night when it departs, is there (not) an oath in these 
for a man of understanding ? 

(Q89:l-5). 

Here is the mudari r of (a-i) 

meaning 'to travel or depart by night'. Its final cS has 
been omitted so that it fits in the J— pattern all of 
which end in j preceded by sukUn. The last letter in 
these words is also sakin as they are the J [N:22] 
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Another instance of the omission of the from a verb 
is ° i in the following ayah. When Yusha c informed 
Musa (fbCJl that the fish had gone into the sea in a 
strange manner, Musa (fbCLjl fff) said: 





He (Musa ^ ffe) said, That is what we have been 

looking for. ' So they both went back following their 
footprints. 

(Q18:64) 

0< * n x ^ ✓ 

The verb is the mutfari c of \*> (a-i) meaning 'to 


seek, to desire'. Its <J has been omitted here, because, 

though it is not the end of an ayah, it is nevertheless at 
the end of a part of an ayah. 

( 2 ) 

The j or the t£ of a naqis verb has also neen omitted in 
some words in the mushaf to reflect its omission in 
pronunciaton because of iltiqa 3 al-sakinayn. In the 
previous lecture we have already come across the 

expression ' • 3 ' ' < * where the <S of ' * « t 

✓ $ ✓ 

has been omitted for this reason. We have also read f ji 
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fdjj where the j has been omitted for the same 

reason. 

Here is another instance of the omission of the harf 
c illah because of iltiqa ’ al-sakinayn : 

i'j & 

till when they came to the Valley of the Ants . . . 

(Q27 : 1 8). 

Here the <J of has been omitted in on 

account of iltiqa’ al-sakinayn. 

It should be noted that the j and the are not 
omitted in every situation of iltiqa’ al-sakinayn. Here is 

4 0 / 

an example where the word j — is written with the j 
in one ayah, and without it in another. It has been 
retained in the following ayah : 


it ,i. 


t ^ \' y* t r > 

Ld 4*li t 

AJlah leaves out what He wills, and retains (what He 
wills), and He has the Mother of the Book. 

(Q13:39). 

Here is the relevant part of the ayah where the j has 
been omitted: 

< f> X >?, t 'Jr ''\\ \ Z' <» >''i »•" 
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And Allah blots out the falsehood and establishes the 
truth with His words. He is aware of what is in the 
hearts. 

(Q42:24) 

As you can see, in both these a/at the j is omitted in 
pronunciation because of iltiqa 3 al-sakinayn. 
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NOTES 




(1) 


The verb ' j— — < j — * — * (a-i) means 'to march'. This 
verb occurs in the following ayah also: 


p % pi % ^ a 



March on both the light and the heavy, and strive with 
your wealth and your lives in the Cause of Allah. That is 
better for you if you only knew. 

(Q9:41). 


The famous mufassir ibn Jarir al-Tabariyy (Is says 

that the word (plural of U^a — ?=• meaning light in 

weight) includes all those who have no problem in 
participating in war because of their physical strength, 
health, youth, financial status, freedom from business 
engagements, and the ability to manage a mount and 
all expenses. 
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The word jLJLJ (plural of J.. < i—J meaning heavy), 
on the other hand, denotes those who lack all these 
qualities and facilities. 


* ^ * ? 

Here is another ayah with : 

jl c4 \p& bit ijLb; 


0 you who believe! Take your precautions, and then 
advance in small groups, or advance all together. 
(Q4:71) 

y ^ z , * 

The word Ol ■ 5 is the plural of 3 ■ ; J which is 

originally ^ Its third radical has been omitted 

and a j* \j has been added for compensation. It 

has another plural which is & j — ? — j just as 

o 2 — a_J has as its plural oUl and and 

o 4__ : — ^ has as its plural and 0 


( 2 ) 


Arabic grammarians hold that these phonetic changes 
take place in the madi, and that assimilation ^ 
precedes the omission of the fathah. My view expressed 
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here is more in conformity with the general phonetic 
rules. 

Many of the modern Arabic dialects which are in fact 
descendants of the ancient dialects in many linguistic 
aspects omit the vowel of the second letter of the 



( 3 ) 

Back-formation is deriving a primary derivative from a 
secondary one, e.g., typewrite from typewriter, televise 
from television, edit from editor. 

In modern Arabic jfj* (piastre) has been derived from 

which is from the Turkish kuru§. It is singular in 

Turkish but was thought to be plural because of its 
pattern. 

( 4 ) 

If a man accuses his wife of adultery, but has no 
witnesses except himself, he swears by Allah that he is 
telling the truth. The punishment will be averted from 
the wife if she swears by Allah that her husband is 
telling a lie. 

ii 

This process of resolving the dispute is called O' — *1 
which is the masdar of UUJj a — i — (iii), 'to call 
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for Allah's on each other.' It may be termed mutual 
accusation. 

Note that (with an alifai the end) is the Qur’anic 

spelling of 'j4j. 

In the ayah, the masdar mu’awwal 01 is the fail 

of the verb 'jJ— 4 . So the literal translation is: Her 

swearing four times ... will avert the punishment from 
her. 


(5) 


This word also occurs in the following hadith : 

& 0 

pr$ , ; j u * » y&\ 'Avoid implementation of 

* 

hudud on account of doubtful evidence.' It has been 
reported by al-Tirmidhiyy ( hadith No. 1424) and 

others. Though it is da % Shaikh ibn Baz («&' j) says 


that its various isnads support each other, and raise it to 
the degree of hasanun li-ghayrihi. (Fatawa, 25:263). 

The Prophet j j-Ip <&' says in another hadith: 


.b' jj&\ ‘Ja*J 01 jiiJl ^ 01 0tf 


That the imam should err in aquittal is better than that 
he should err in punishment. ' 
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(6) 



Know that the life of this world is nothing but sport and 
diversion and decoration, and mutual boasting, and 
rivalry to increase wealth and children. It is like the 
vegetation after a rain which pleases the tillers. Then it 
withers, and you see it turn yellow, then it becomes 
broken debris. But in the hereafter, there will be 
grievous punishment (for the evil-doers), and 
forgiveness from Allah and (divine) pleasure (for the 
righteous) whereas the present life is but a joy of 
delusion. 

(Q57:20) 


( 7 ) 

The Romans also indulged in divination by birds. This 
practice is preserved in the word auspicious which is 
based on the idea of looking at birds {avis, bird; specto, 
to look). 
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(8) 


An important derivative of this root is meaning a 
full brother (brother on the paternal and maternal 
side). As you can see, it is of the pattern of J-** which 

may also have the meaning of J So your && — ^ is 
one who has been split from you. 

Nowadays we say meaning a 'friendly country'. 

The plural of is The feminine is 

and its plural is OULi& and The Prophet ( JL* 

* * V % % t’'* s * * 2 * * $ 

(Jluj -ulc.) says in a hadlth : JLJrjJl jJU—i s.L* — J' ' — aj) 

meaning that men and women share in the general 
principles of Islam (differing only in the specific ahkam 
laid down for each sex by the sharp ah)} 

( 9 ) 

The word passed into Medieval Latin in the form 

of sodanum, and was applied to glasswort which, 
because of its soda content, was used as a remedy for 
headache. This sodanum later became our bicarbonate 
soda ! 1 2 


1 - Musnad Ahmad, 34:265. 

2 - Europe Speaks Arabic, p 24. 
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( 10 ) 


(iv), 'to get intoxsicated'. Though it is form 

o ' * t 

(iv), it is intransitive. It is like — >»' (iv), 'to 

become a Muslim'. 

(ID 

An important word derived from this root is ^ 

a ji Ji 

meaning the teat of a quadruped. Its plural is: 

In a report in Sahlh al-Bukhanyf , a woman meets 
c Umar (< — ^ ^ — ^>'j) during the time of his caliphate, 

and tells him that her husband had died and left small 
children. Then she says: 

■* o * ■)* o s o 

■u* ^ &j r# 

i.e.: they have neither cultivation nor livestock. 

Another important derivative is the verb 
(iii) meaning ’to resemble 1 . The ism al-fa c i 7 is In 

grammar, the present-future tense is called — » 

because, unlike the *, it resembles the noun in the 
matter of 


1 -Kitab al-Maghazi: hadlth No. 4160. 


97 


( 12 ) 


When the air passage is dosed with the help of the 
tongue or the lips, plosives (or stops) are formed. A 
plosive is a momentary sound which dies soon after it is 

formed. An example of a plosive sound is S which is 

formed by blocking the air stream between the front of 
the tongue and the back of the front teeth. 

The sound that is formed by narrowing the air passage 
is called a fricative. It is a continuous sound, and 
remains as long as there is breath. An example of a 

fricative is ^ which is formed by narrowing the air 
passage between the tip of the tongue and tips of the 
front teeth. 

* 

A plosive is called in Arabic, and a fricative, jp- j. 

(13) 

There are two types of fathah : (a) the one following a 
velarized or a mufakhkham consonant is a back low 

vowel as in JL_3 c iLik, etc. whereas the one 

hollowing a non-velarized and a non-mufakhkham 

consonant is a front low vowel as in . 

(14) 

The dislike of similar speech sounds following each 
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other in close proximity is known as 

An application of this rule can be seen in the 
word (royal), which is the mansub of dJ — I*. It 

should have been (malikiyy) according to rule, but 
its first kasrah has been changed to fathah to avoid the 
difficulty of pronouncing two kasrahs in close 
proximity. 

Here is an example of consonantal dissimilation in 
non-Arabic words. The Greek word marmar(os) has 
two ms and two is. It became marbre in French which 
did not like the repetetion of m , and so it changed the 
second m to b. English not only hated the repetition of 
m, but also the repetetion of r. Like French it changed 
the second m to b, but did not stop with that. It went 
further and changed the second r to /, thus creating 
marble out of marmar. 

Arabic which borrowed this Greek word, did not tamper 

. il /o / 

with it, and so it remains in its Greek form. It is j— y>. 

From Arabic it has passed on to Urdu in this same 
form. 


(15) 


o t o ^ ^ j « 

The masdar of both wrj' and ^ ^ is the 

same. It is In the case of the hamzah in t'&rjl 


1 - The verb (x) means to 'feel a distaste, to dislike'. (vi) 

means ’to follow each other’. is the plural of meaning ’similar’. 
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is the third radical. The masdaroi is with a 

* s 0 

f£ which is changed to hamzah as in (the masdar 

of^^l) which is originally 

( 16 ) 

These are the names of the seven qurra J and the two 
rawis of each of them: 

,(ai\a yi (> 

' • (*> V * j>uh) j a $ (T 

.jiij 4^1 : SfcO 

.(MYA Jjalil) (r 

0 J* 

t<UO : dbjlj 


.(*> s.y&\ j{ jjo* j*t (t 

.(A^ 6*\ ^ j£J') Ob jJl 8 (0 

cLa!^- : obj'j 

.(*> n<\ JjaJi) job (n 
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,(A\ A<\ J'yti 1) (V 

t d; jlkJl jf\ : oUjIj 


Note that al-Duriyy is one of the rawis of two of the 
qurra 3 '. Abu ‘Amr and al-Kisa 5 iyy. 

The following three qari \ s along with the 

aforementioned seven constitute the Ten Qurra 5 : 

. (A ^ Y A *J> djjj j&vr (^ 

x ^ *♦ .x o x J o. % *x ./ 

•jUr cJbjj : objij 


.(aY * 6 Jl) JJ (Y 

o j / c 5 

0^ Ox ,* 0 .* x £ * Ox X } s .x 

o-p jj rjj Ji : objlj 

X ^ X X 

.(aY Y ^ tjj&h) j'> 5' fl^A y (IT 

J# 

^w/sj^ ijljjil 3UC.I : alijlj 


( 17 ) 


Another name given to the greater imalah is idja c 
which means 'to makes someone lie down on 

x x 0 ^ xxx 

their side'. It is the masdar of £s*w?', bab (iv) of & 
* , , - „ , 

meaning to 'lie down on one's side'. This 

name is based on the perception that while 
pronouncing the imalah the tongue is made to lie down 
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on the line representing the kasrah, but this perception 
is not correct. 

Here is a beautiful ayah wherein a derivative of ^ ^ 
has been used. The ism al-makan from this verb is 

y 0 * 

— « meaning 'a place where one sleeps, a bed'. Its 
plural * occurs in the following ayah. Describing 

the pious Muslims, Allah aIUvL*) says: 



> . »> 


. %■ . , ^ > I'' ! 


Their sides forsake (their) beds to invoke their Lord in 
fear and in hope, and out of what We have provided 
them with they spend (to help others). 

(Q32: 16). 

'Their sides forsake their beds' means that they sleep 
very little. 


(18) 


A sakin jfi is followed by a i in the following words 
also: 

o jjjjCa? (Q10:37; 12:111). 


o SjjCoJ (Q8:35). 
o (Q15:94). 
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° (Q28:23). 

o S&a*(Q99:6). 


(19) 

There is another way of dealing with the final vowel of 
the last word of an ayah in the pause mode. If the final 
vowel is a kasrah or a dammah, a hurriedly- 
pronounced kasrah or tfammah is uttered. This type of 

pronunciation is known as al-rawm (fjjl')- There is no 

rawm with regard to the fathah. Here are some 
examples of of words ending in all these three vowel: 

dammah \ 

kasrah : dOU. 

fathah : -h\ ^aJl (No rawm). 


(20) 


The fa c il of C-*b which is £jjJl or (soul) has not 


been mentioned as the word clearly points to it. 

The feminine form C-XU has been used as both 

^ °,( 5 | 

and are feminine. 

The word <J\'J (t^'j^l) is the plural of meaning 

the collar bone. 
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Here is a line from ancient poetry with this kind of 
omission. The famous Hatim al-Ta’iyy (,^‘tfaJi (*»£-) says: 

S “ / / 

^ / 

A 0 * til'' . 0 s 0 s s 0 1 s » 

Igj JUpj Ujj til 

/ / 

(9 Mawiyyah! Wealth is of little avail to a young man 
when the soul rattles on a day and the breast can no 
longer hold it. 

^ / . 6 s 

<4jw is Hatim’s wife. And the form — « is known as 

✓ / 

j in which involves the omission of the last 

• * , l V© ✓ 

letter. The hamzah preceding this noun is the — »■ 

A ' 

The fa c il of »■ is ' ' which has not been 

mentioned. 


( 21 ) 

(a-i), to withdraw, to tarry behind. 

> 6 s » 

Satan is called ... L -yJI because he withdraws when 
Allah's name is mentioned. 
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V 1 , V 1 

The word is the plural of 1 — > and 

2 — 1* — i£- just as is the plural of £f'> 

is a thicket in a forest where a deer takes shelter 

at night. The verb » — % (a-i), means to take shelter 

✓ * "■ * 

in a Its ism al-fa c il is (fem. and the 

plural is < j « min i % . 

These three words refer to the planets. 

✓ > o 

(the plural of literally meaning 'those 

that run the course' refers to the direct motion of the 

planets, and the word refers to them when they 

are in retrogression, i.e., they seem to move in the 
reverse direction because of the changing position of 

the earth. And refers to them when they do not 

appear in the sky as if they are hiding in a thicket. 1 

( 22 ) 

/ 

fi Jt ^ y. >0 * 0 ^ 

Both the verbs <J i£j*> (a-i), and «•' j~>\ <J (iv) have 

the same meaning which is 'to travel by night'. Both 
these forms have been used in the Qur'an. We have 
seen the first form in Surat al-Fajr. 

1 - See al-TafsIr al-Kablr by al-Raziyy. 
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The second form of the verb occurs in six ayat, but in 
all these it is followed by the which makes the 

verb transitive. Here is one of these ayat : 



And We revealed to Musa %) saying, Travel with 

My servants by night for surely you will be pursued. ' 
(Q26:52) 

The other ayat where this form occurs are: 17:1, 11:81, 
15:65, 20:77, 44:23. 

The word tJ (travel by night) occurs in the following 


proverb: 




'In the morning people speak well of the night journey. ' 
The meaning is that even though travellers at night 
may face hardships, but it is better than travelling by 
day when they have to suffer the heat of the scorching 
sun. 


The ism al-makan from <Jj — ^ is <£ — ». Jerusalam is 

known as *.l. i.e., the 

’ / ✓ 

place where the Messenger of Allah was taken to in his 
night journey referred to in Q1 7:1. 


ca so 
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A LIST OF WORDS DISCUSSED IN THE 

BOOK 

(The number refers to the page.) 
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JL*j <&l Ojju <Ua £l yiJl OlS" 

j— — * iV**\ <S ^ 

^ ^ + 

3 — ~kJ> 4, ; j la; 3J\£jl • > 0 ^U- QliT) ^^la 

<uU- <&l <L>*U 

N t' \ 

j-^5^ iwj ^Sji j coi^uaJi ^jji <& j-^-ij 

^ * * - 

. \ <u p%^p ^ <dT ^1 p j 


: Jli v 1 ^ ^ C?' J 13) f>L*> J ‘Ulc- 4$i1 <j5 JLo ajjl J y*> j (jl £ ; <lJlS l$JC- aill 4j^lx. -jc. - 1 

.« (J\-a» <j£ *UJ JLft.-^ll » ; Jls 6 _^$j V-a j t« Cjlikiljwoil ^JJ A^wcoj 4*j> ^UuaJl » 

^J*^a3 v-jU "w^*^ jj 
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Iththaqaltum deals with some of the lesser-known 
phonetic and morphological features of Arabic with 
special reference to their occurrence in the Glorious 
Qur'an. There is copious material in Arabic dealing 
with such phonetic and morphological peculiarities, 
but very little in English. This book, it is hoped, will 
fill this gap insha' Allah. 


Dr. V. Abdur Rahim has been serving the cause of 
teaching Arabic to non-native speakers of Arabic for 
the past fifty years. In addition to his world-famous 
textbook known as Durus al-Lughat al-'Arabiyyah, he 
has published a number of Qur’anic texts with lexical 
and grammatical notes. His latest book Iththaqaltum 
aims to help English-speaking students of Arabic 
understand some of the phonetic and morphological 
intricacies of the language of the Glorious Qur'an. 
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